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DEDICATION

For the struggle of the indigenous people  
Je’eruriwa for Survival 

“Not knowing your history leaves you in a limbo: like a tree 
without roots” 

~ Andrés Lesme Rodríguez,  
young Je’eruriwa born after the collective displacement~

Je’eruriwa feather headdress and small crop of ancient plants in 
Villavicencio.

Dedicated to Wuayú sūãrõ (Yolanda) & in Commemoration  
of Tuirí Mananí (Eduardo, R.I.P.)
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1. INTRODUCTION

• This report has been elaborated and translated to their lan-
guage by the members of the indigenous community Je’eruri-
wa with the support of the Corporación Jurídica Yira Castro 
(CJYC from now on).

• The indigenous community Je’eruriwa is a people which has 
its origins in the department Amazonas and was victim of col-
lective forced displacement. 

• The report seeks to identify the multiple impacts on an in-
dividual, family and community level caused by the forced 
displacement in 1986 and other human rights violations the 
community suffered from. According to the vision of the 
community, the connection between previous invasions in 
their territory and the arrival of the illegal armed group which 
caused the displacement of the community as a whole will be 
addressed. 

• After this introduction follows a brief overview of the histor-
ical background of the invasions of the “white world” in the 
territory of the Je’eruriwa people with the aim to establish the 
impact thereof in their history, their cosmovision, culture and 
traditions. (2) Thereafter the establishment of the Je’eruriwa 
community in their former territory where the displacement oc-
curred and their cosmovision, customs and will be delved into. 

• Chapter (3) describes the human rights violations and the pat-
terns of the perpetrator. Subsequently chapter (4) analyses the 
characteristics of the victims and the violence patterns. This 
is followed by the impacts suffered by the community and 
their confrontation mechanisms with a differential approach 
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on gender and ethnicity focus (5) emphasising the  struggles 
and collective processes lead by the Je’eruriwas. 

• Finally, chapter (6) highlights the severity of the current sit-
uation the Je’eruriwa community faces, being in danger of 
physical and cultural extinction. Thereby emphasising how 
immediate action is required by the authorities especially 
the National Land Agency (ANT for its letters in Spanish) 
to comply with the community’s rights. These considerations 
are concluded with proposals of integral reparation in the last 
chapter (7).

• It is important to note, that both due to the different manage-
ment and relation to time of the Je’eruriwa community and 
the fact that most of the survivors of the displacement were 
still minors at the time of the occurrence, it was difficult to 
establish exact dates of the human rights violations. 

• Even about some of the birth dates of the Je’eruriwas there 
is no clarity because the armed groups burned the archives 
in the village of Mirití-Paraná where the civil registers were 
kept.

“That is the reason why they are not very exact and 
the rest was also burnt, the official in charge at 
that time had to estimate our birth dates, that was 
very painful for us.”1

1  Concepto Etnológico p. 22.
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Tummy or womb where the Je’eruriwa people come from

• This report is based primarily on the narratives of the mem-
bers of the community. In their own words: 

“We don’t have a Maloca (cultural centre) where 
we can transmit the ancient knowledge to the 
children, youth and women of our community, which 
is essential for the survival and perdurance of our 
Je’eruriwa people because our culture makes us 
part of the biodiversity of this planet.” 2 

IDENTIFICATION OF THE CORPORACIÓN JURÍDICA 
YIRA CASTRO

• The Legal Corporation Yira Castro (CJYC) is a non-profit 
organisation dedicated to human rights founded in the year 
2001. Its main goals are to promote and demand respect for 
human rights of the population in vulnerable situations. It car-
ries through legal and political actions on a national and inter-
national level in order to achieve social justice in Colombia. 

2 Concepto Etnológico p. 23 y Relatos de miembros de la comunidad 
Je’eruriwa. 
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In this context the CJYC also accompanies and represents 
communities and individuals who are victims of the armed 
conflict within the Integral System of Truth, Reparation and 
Guarantees of Non-Repetition (SIVJRNR for its acronyms in 
Spanish) 

• On behalf of CJYC we invite you to read this report and we 
express our gratitude to the Je’eruriwa community for their 
trust in sharing their painful testimonies, their commitment 
and dedication in their struggle for survival and perseverance.  
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2. HISTORICAL AND  
SOCIOPOLITICAL BACKGROUND:

2.1. History of the Je’eruriwa People and their distinction 
from other people 

Yesea masᾶ, masᾶyújiri- Waniya - Birth of the Je’eruriwa People - Boa

• The versions of the origins of the Je’eruriwa people are di-
verse and some are related to legends. According to the major 
story of the human evolutionary path, the Je’eruriwa people 
– such as the other ethnic groups in the Yuruparí territory – 
Once sprouted as human beings they were left by the Car-
ipu Laquena-Ayawaroa in the land through which the river 
Wani’iya flows, today known as the river Sol, at the west of 
the great Yurupari Territory. 

• Another myth about the creation of the Je’eruriwas and their 
distinction from other indigenous people is the following: 
Once upon a time there was a grandfather who turned into 
a snake as his canoe flipped over during an endless trip on 
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the river Wani’iya. The snake was called Wa ́atopi. Two in-
digenous groups descended from the body, the Je’eruriwas 
from the head and from the tale the Jimíke’e… so they are 
relatives.

• In the social sciences the Je’eruriwa people are hardly men-
tioned, instead they are only mentioned as a part of the Yucu-
na people. However this confusion is based on the ignorance 
and lack of knowledge of the white people who came to their 
land and denominated the indigenous people that way. 

• A reason why the Je’eruriwa people were almost extinguished 
in the past was due to an inter-tribal war between the Je’eruri-
wa and the Jurumi. It had been agreed upon that a Je’eruriwa 
sister was supposed to get married with a Jurumi, but that 
marriage alliance never took place. According to one version 
of the story a marriage agreement with another community 
was made and carried through. Whereas another version de-
clares the Je’eruriwa woman to have been kidnapped. As a 
consequence the Jurumis killed almost all of the Je’eruriwas. 
Depending on the versions of the recount there were one or 
two survivors.3

• These survivors (a boy and a girl) managed to escape and end-
ed up with the “real Yucuna people’’ (the Camejeyas). There 
they were taken as slaves or servants of a great Shaman. The 
boy named Kali’shi was raised as a servant and got to listen 
in on all the transmission of knowledge the Shaman taught 
his own two sons so Kali’shi could later assist them. Kali’shi 
accomplished the diet and sexual restrictions, the Shaman ap-
prentices had to follow with such success that he had gathered 
major knowledge than the actual sons of the Shaman once 
the preparations came to their end. Therefore the Shaman de-
cided to transmit his power to Kali’shi. According to the re-

3  Concepto Etnológico con referencia a Pineda. 
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counts the Shaman’s power was a “superior one as he was an 
spiritualist Shaman with vision”.4

• Based on this recount, the Je’eruriwas explain the discrimi-
nations they have been undergoing by the actual Yucunas and 
other indigenous peoples of the region. “So according to the 
Yucunas, the Je’eruriwa robbed them of their wisdom and 
therefore the Yucunas are envious of us.”

• A similar event led to the reestablishment of the Je’eruriwa 
community on initiative of Eduardo Rodríguez Pava in the 
territory “el Varadero” located at the bank of the river Mir-
ití-Paraná.

• When Wue’echa, the father of Eduardo Rodríguez Pava died, 
his wife Te’eteru, became a widow with three children and 
went to the indigenous community  Yucuna in Campoamor. 
There the widow and her sons were despised by the indige-
nous captain Luis Felipe who “gave” the widow to a white 
man to work for him as a nanny in Florencia, Caqueta. There 
she got pregnant by a white man (without her descendants 
knowing, if this pregnancy was consensual or not). Her three 
sons on the other hand, “Rafael”, “Ricardo” and “Eduardo” 
had to stay in the Yucuna community as orphans facing very 
difficult circumstances. The indigenous Captain Luis Felipe 
sent them to the catholic priests “to die”. 

4  Concepto Etnológico con referencia a Pineda. 
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2.2. Taking a glance at the past invasions in the land of 
the Je’eruriwas 
Colonial and slave-taking Invasion and partial isolation of the 
Je’eruriwas 

• Facing the invasion by the spaniards and portuguese a part 
of the Je’eruriwa people decided to retire into the jungle and 
isolate themselves following a shamanistic indication. It is 
assumed they have isolated in the National Park Chiribiquete. 
The wise of the Je’eruriwa community keep in contact with 
their people in isolation through “thought - pensamiento”.

• During the colonisation of the American continent (Abya 
Yala), the land of Yuruparí and the communities inhabiting 
it suffered attacks, displacements and crimes of which the 
Je’eruriwa people were also affected. 

Invasion of the rubber industry

Jiíbᵾ - basket in which all kinds of food is collected. 

In most of the Amazonas region the cycle of colonialisation and 
slavery was followed by the exploitation in the rubber industry. 
So the indigenous people of the region of Mirití-Paraná worked 
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in rubber centres like for example “Campoamor”, founded by 
the Colombian Oliverio Sánchez.

• However, the implications of the forms of exploitation in this 
centre were not the same as those experienced by other indig-
enous communities who were subjected to exploitation and 
abuses by the rubber company “Casa Arana”. Nevertheless 
there are also reports of abuses and punishments in Cam-
poamor. This occurred especially when the “workers” didn’t 
reach the predetermined quotes of rubber. Additionally there 
are reports of forced marriages which were opposed to the 
norms of marital alliances of the indigenous communities.5

• Despite the difficult conditions the indigenous communities 
of Mirití-Paraná were subjected to during the culmination of 
the rubber industry, Campoamor transformed into a multieth-
nical shelter for indigenous people (Uitotos, Mirañas, Ando-
ques) who escaped from the atrocities committed in “Casa 
Arana”. In this way, their territory became the place of settle-
ment of these original peoples of the middle Caquetá region..6 

• The indigenous population from the Amazonian region was 
displaced from their traditional lands to areas nearby the rub-
ber industry centres causing territorial reconfiguration. 

• The members of the Je’eruriwa community remember how 
their father Eduardo Rodríguez Pava and his brothers used to 
work in rubber extraction in the sixties and seventies, which 
caused a negative impact, especially in connection with all 
the other invasions of the white world in their land and lives. 

5  Concepto Etnológico, p. 7 con reference to Oostra, 1991, p. 36.
6  Concepto Etnológico, p. 24. 
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The Rubber exploitation brought destruction and extermination to the  
indigenous culture.

Invasion of the catholic missionaries 

• According to the late ancestor Eduardo Rodríguez Pava, 
Spanish capuchin priests came to their land and opened the 
catholic boarding school San Jose de la Pedrera. This very 
name, Eduardo Rodríguez, is in fact the name he was given 
by the priest who baptised him back then. His original Je’er-
uriwa name was TUIRÍ MANANÍ.

• The catholic priests entered the communities escorted by po-
licemen and grabbed the children from door to door. They 
took them against their will, often tied to the canoe. Such was 
the case of the brothers of Eduardo Rodríguez Pava. Due to 
the difficulties and loneliness Eduardo was facing in the Yu-
cuna community, he joined them in their second year at the 
age of only about three years. 

• At that school a mass in Latin was held. The priests said that 
the indigenous culture and language were demon’s work and 
punished the children when they talked in their native lan-
guage. They brought the children to their knees whilst carrying 
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buckets of water and flogged them until they bled. This had a 
huge negative impact in the indigenous cultures almost leading 
them to annihilation. 

• Eduardo Rodríguez Pava managed to resist this attempt at an-
nihilation. He escaped from the boarding school and started 
working in order to become independent. Furthermore he rec-
ognised himself as indigenous since his childhood. Due to the 
abuses and discriminations he faced he became stronger and 
more resistant to defend his rights. 

• Even in the following generation in the decade of the eight-
ies there were episodes of abuse. A Je’eruriwa recounts how 
when he was a student, he was hit so badly that his jaw un-
hinged as punishment for talking in his native language with 
a relative. 

Conclusion
• The consequences of slavery, the rubber industry and later 

other crops, such as the “civilisation process” at the hands 
of the missionaries are overwhelming. The invasions and the 
relations with the white world brought huge mutations to the 
realities of the indigenous people in the Amazon region.7

• The Je’eruriwas conclude: “The civilisation of the white peo-
ple seems to be the destruction of nature”. 

7  Concepto Etnológico, p. 25. 
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2.3 Reconsolidation of the Je’eruriwa Community 

Settlement in the region el Varadero 

Mangϋare basa ñaᾶrõkᾶ mõarᾶgarĩ - Sacred and information Instrument 
“Played only at the moment of dances or rituals”

• The marriage of the ancestor Tuirí mananí (Eduardo Rodrí-
guez Pava) with Wuayú sūãrõ (Yolanda Mercedes Macuna) 
was held in accomplishment of shamanic predictions. Sha-
mans had made his prediction during the arrival of the white 
people within the Macunas and the blmuamasa. At the time a 
holy Yuruparí artefact was lost.

• This holy artefact was to be recovered by a spiritual leader, 
who was said to be one of a kind in this human era born from 
a Je’eruriwa-Macuna marriage. The prophecy was fulfilled 
with the birth of the wise PEJRÍWACA (Pedro Rodriguez 
Macuna) in the year 1956, who was the son of Tuirí mananí 
(Eduardo Rodríguez Pava) and Wuayú sūãrõ (Yolanda Mer-
cedes Macuna).
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• This event marks the revival of Shamanism in the Je’eruriwa 
community. From there on new leaders in charge of reactivat-
ing the sacred memory of the community have been trained 
who take action in the various Yucuna speaking groups.8

The wise PEJRÍWACA (Pedro Rodriguez Macuna,R.I.P.)

• During this period, Eduardo Rodríguez Pava and Yolanda 
Mercedes Macuna made various attempts of establishing and 
organising a community claiming their social and political 
rights. They did so in el Salao de Morrocoy, in Pupétaraac, 
and finally settled in el Varadero of Centro Providencia, where 
they lived in communitarian cohesion. The family bought the 
land in el Varadero from a relative of Yolanda, called Arturo 
Macuna Acosta.

• In el Varadero there was only a very sporadic institutional 
presence with vaccination campaigns against measles, yellow 
fever and malaria treatment. 

8  Concepto Etnológico, p. 24. 
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Community map, drawn by the members of the Je’eruriwa community of 
the land where they lived between 1970 and 1986. 

El Varadero is located at the shore of the river Mirití Paraná:

-at 8km 600m beneath the river  Apaporis

- at 5km 200m distance from the community Centro Providen-
cia, where the indigenous population  “gente de día” - “people 
of day” lived.

Distance by motorboat at the speed of 90km/h:

- 7 h to Mirití Paraná

- 5h to la Pedrera.
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The Je’eruriwa population consisted of:

-34 persons

-6 family units conformed by the sons of Eduardo Rodríguez 
Pava (R.I.P.) and Yolanda Mercedes Macuna.

Forms of organisation and relations
• The Je’eruriwas have always had the habit of maintaining re-

lations with other indigenous communities. This has been a 
collective strategy of social and biological survival. At the 
present the Je’eruriwas persist with a reduced population. 
Nevertheless they form the third biggest Yucuna speaking 
group after the Camejeyas (real Yucunas) and the Jupichiya 
(Matapi).9 

• On the one hand, the integration of Eduardo Rodríguez Pava 
with the Macunas, partially explains why some of his descen-
dants who do not live in the land anymore, have identified 
themselves as Macuna. Actually a big amount of their so-
cialisation was realised inside this ethnic group through their 
mother. Also the mother tongue of most of the remaining 
Je’eruriwas is the Macuna language.

• On the other hand the indigenous Macuna people were bet-
ter known by the authorities than the Je’eruriwa people. This 
reflects the complexity of indigenous realities.10 That is how 
a Macuna cousin of the Je’eruriwas also forms part of the 
community and has an important role in upholding and trans-
mitting shamanistic knowledge. 

9  Concepto Etnológico, p. 16.
10  Desplazamiento forzado y reconstrucción de identidades, Martha 

Bello 2001.
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• At the present the  Je’eruriwa community counts 76 members.

• All the Je’eruriwas who participated in the construction of 
this report are descendants of Wue’echa y Te’eteru (or mar-
ried to their descendants). In order to understand the family 
relations better, this genealogical tree was designed:

• The Je’eruriwas have various fundamental principles, such as 
Unity: Each Je’eruriwa who acts on behalf of the community 
has to do so in their favour and with the aim to create unity. 
The aim is to find a way to live in oneness and feel harmony 
and peace.  

• Identity: All the members recognise themselves as indige-
nous, without this meaning that other indigenous people are 
discriminated against. If someone marries a person who is not 
from the Je’eruriwa people but wants to be part of the com-
munity, is accepted and welcome.
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Je’eruriwa Cosmovision
The origins of the Je’eruriwas are located along the Waniyá riv-
er, with a series of sacred places related to the beginning of their 
traditions. The wise spiritual leaders can access these places in 
“thought” even whilst living outside that land. 

• Following direction North from the mouth of the Waniyá 
river towards its headwaters, the first of the sacred places is 
Wa‘atopi, which symbolises the grandfather boa.

• The second and most important spot of the ancestors is marked 
by a huge rock in the form of a maloca, located in the mouth 
of Waniyá river, which is the room of Kara and his brothers.

• Following the river upwards of the Waniyá river, the next sa-
cred spot is the room of Wuejocuala, who is the grandfather 
hog. In this holy ancestor lies the origin of the name of the 
Je’eruriwa People. Next to this spot lies the Yuruparí place, 
called Muhupa.

• A little further on lies the spot of the ancestor sábalo (fish spe-
cies) called Makaguaneke and finally the ancestor Tewipira.11

Unfortunately the Je’eruriwa community has lost a part of the 
mythical traditions on the origins of these “ancestors”. Never-
theless they commemorate these by identifying specific spots 
in their ancient land with symbols: lakes. rocks. trees, which in 
“thought” are their malocas. From these places various sacred 
and everyday activities are regulated. The Je’eruriwas evoke 
these ancestors regularly through different kinds of ceremonies 
regardless of where they are at the time being. 

11  Quotation of a Je’eruriwa woman, who had to face discrimination.
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Collective Practices carried out by the Community 

Before the forced displacement, the Je’eruriwas led a free and 
healthy life in peace, harmony and were self-sustainable with the 
following characteristics:

• Alimentation of natural nutrients and keeping their own ani-
mals 

• Holding “Mingas” (Gatherings) to strengthen the unity within 
the community

• Living in harmony with the ecological calendar, maintaining 
a balance with organised hunting and fishing and recollection 
of wild fruit. This way they lived in abundance of completely 
natural and chemical free food.

• Their own health system with traditional medicine 

• Ancient economy system based on trade. 

• The “Maloca”, the centre of cultural development according 
to the law of origin. 

• Their own educational and cultural customs

• Strong ancient knowledge, dances and conservation of sacred 
ancient instruments. 
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Yesea masᾶya Wii - Je’eruriwa people traditional house 1986.

The Spiritual leader Eduardo Rodríguez Macuna, son of Eduar-
do Rodríguez Pava wrote the following on the importance of the 
dances and chanting in his book with the title “Selva y Gente Je 
́eruriwa” - Jungle and Je’eruriwa people:

“The chanting and dances are expressions, which characterise 
all the living beings. They indicate our past, our sacred relation 
with nature and our creator. All the celebrations of the Je’eruri-
was evolve around the annual ecological calendar. Each dance re-
quires specific diets and other restrictions before and after its cel-
ebration. The instruments and artefacts as for example the feather 
headdresses and the yuruparí, used to accompany them are sa-
cred. The accompanying drink is Cajíma  (Yajé) and münó (Tobac-
co). The contents of the songs are told in the universal language of 
the spirits. Their aim is always to renovate the opportunity to live 
in constant wear-out due to the natural effects to which the law of 
life is subjected and due to the negative actions of mankind. In the 
sacred dances only wise and initiated men participate. The words 
of the “cǖmuã” -wise- are to be respected and obeyed.(sic)”
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3. FORCED DISPLACEMENT AND OTHER 
VIOLENT ACTS SUFFERED BY THE 

JE’ERURIWA COMMUNITY

Biasotᵾ -The “Chili pan” pan where typical dishes are prepared, 
1980-1986 

3.1 Collective Displacement: Arrival of the armed group 
• The indigenous Je’eruriwa community was subjected to 

forced displacement in the year 1986. This violent act was 
extended in time and had two different important moments. 
The first was in the month of january and the second in the 
month of july.

• Between end of January and beginning of February of the 
year 1986 an illegal armed group disembarked at the spot of 
the path of el Varadero where the river Miriti Paraná and the 
river Apoporis unite. That was where the land and home of 
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the Je’eruriwas was.

• Around 35 armed people arrived and brought the daily activ-
ities of the community to a halt and gathered everybody in 
the maloca of the community. There they chanted their hymn 
and taught it to the community. From then on they held their 
training there and carried through shooting exercises with 
people they had recruited. They also informed the community 
that they did not believe in prisons, but rather would directly 
shoot someone who had committed a crime and also anyone 
who was a snitch. 

• At the beginning the armed group bought some of the products 
of the Je’eruriwa community. Though soon they started de-
manding food and services without any payment. The commu-
nity could not refuse, and the armed group took belongings of 
the community such as motorboats, gasoline, food and more. 

• The armed group also stole food and gasoline from the board-
ing school of Mirití Paraná and burnt down the local authority 
office of that village. Thereby the archives with the birth regis-
trations of some of the members of the community were lost. 

• Attempt of forced recruitment: members of the armed group 
approached the minors of the Je’eruriwa community. In order 
to protect the minors, they were separated from their families 
and sent to a boarding school. 

• The reason the armed group came to this area was to gather 
and transport food from La Pedrera to el Varadero because of 
the latter’s connection point of the river  Mirití with the river 
Apaporis.

• Therefore, they sent 2 members of the armed group up to la 
Pedrera. However, these persons were captured by the “Bat-
talion de Selva # 50” of the Colombian army, which caused 
more tension in the area, as the armed group went into de-
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fence to prevent the army from knowing its location. 

• After a couple of days, the commander of the armed group 
informed Eduardo Rodriguez Pava, the leader of the commu-
nity at the time being, that they were to leave the land because 
the army was about to enter and there would be combats and 
bombings. 

• This information led the community to gather and take the 
decision to flee from their land as fast as possible. Each per-
son fled, leaving behind all their belongings: animals, huts, 
maloca, canoes, chagras (patches of crops). The only thing 
the Je’eruriwas took with them was what they were wearing 
at that moment, their hammock, a canopy, salt, matches and 
machetes (broad blade used as an agricultural tool).

• First the Je’eruriwas fled all together, with 3 pregnant wom-
en, a newborn and twelve children of the age of one to ten 
years, to a place called Centro Providencia, a two hours walk 
away from their land. 

• Only the leader Eduardo Rodríguez stayed behind. He told 
his sons and daughters that he wouldn’t leave this land and 
community he had aspired and built up with his own hands 
but would rather wait and see what was going to happen. 

• Once the Je’eruriwas arrived at Centro Providencia, there was 
no one left there. The habitants had fled due to the same warn-
ing about bombings. 

• To the date the Je’eruriwas don’t know for sure if a combat or 
bombing took place in the end. The Colombian army did not 
arrive in the area where the armed group was located. 

• A couple of months after this first displacement, some of the 
Je’eruriwas tried to return to their land in search of their fa-
ther Eduardo Rodriguez, who had stayed behind.
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• In the meanwhile, the armed group had taken control of  
the whole area. The returning persons were stigmatised as  
informants of the Colombian army and of having revealed the 
location of the armed group. For this reason, these Je’eruri-
was were forced to flee again

• After this collective displacement, the families belonging to 
the Je’eruriwa community suffered, each family took differ-
ent paths in the middle of the confusión and emergency of the 
situation. Consequently, they ended up in different places all 
over the country. Furthermore, most of them suffered other 
human rights violations and forced displacements later on. 

3.2 Perpetrators and Attribution of Responsibility
• Armed group: the majority of the violent acts committed by 

the armed group were forced displacement, forced recruit-
ment and attempts thereof both of minors and adults, threats 
and stigmatisation of the civil population as informants of the 
army. There have also been reports of kidnapping and deten-
tions of civilians. 

• Public Security Forces: The army knew of the place where 
the armed group was located at the moment of the displace-
ment of the Je’eruriwas. Nevertheless, they did not provide 
protection to the civilians who were subjected to the control 
of the armed group. Only years later the army provided sup-
port to some of the threatened people, who needed help in 
flying from the department of Amazonas to the department of 
Meta. 

• On the other hand, the civilians in this region were labelled 
and stigmatised as collaborators or members of the armed 
group. In some cases, the Army even searched for civilians 
and threatened them.
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4. CHARACTERISTICS  
AND PATTERNS OF VIOLENCE 

• After analysing the recounts and the information received 
of the Je’eruriwa community, we found characteristics and 
patterns which date back to even before the violent acts oc-
curred. Other patterns evolve during the human rights viola-
tion of forced displacement and yet others are part of sequels 
of violence.

• As a remote rural area with hardly any presence of public 
institutions, the community faced structural shortcomings in 
the access to rights and basic services. This situation favoured 
the arrival and taking over control of the armed group. There 
weren’t any land connections to the community, which could 
only be reached through the rivers.

• Previous conditions of discrimination both from other indig-
enous communities and other populations, which is reflected 
in the lack of legal recognition of the community at the time 
being and lack of delimitation of their land. There is only one 
educational institution, which are the boarding schools under 
dominion of the catholic church. In this institution the hab-
its and identity of the Je’eruriwas wasn’t only disregarded, 
but even forbidden and considered as devil’s work. Evidence 
thereof is the prohibition of using the original names of the 
Je’eruriwas, their native language and their cultural practices.

• The collective displacement occurred in 1986 marked not 
only the lives of each family, but most of all the community 
as a whole. Their land, their sacred places, such as the maloca 
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was intruded, but most of all it marked the beginning of the 
Je’eruriwa people’s danger of extermination. Further human 
rights violations occurred due to the vulnerability of the com-
munity members being scattered, divided and living in situa-
tions of displacement. 

• Most of the subsequent individual displacements were caused 
by the same armed group. To be mentioned is the great risk of 
forced recruitment, by this armed group, due to which many 
of the families were divided as they preferred sending their 
children away to protect them.

• The Je’eruriwas who took a role of social, political, or envi-
ronmental leadership in the region suffered especially from 
violent acts. On the one hand the army stigmatised them as 
members of the armed group present in the area and on the 
other hand the armed group threatened them for refusing to 
obey their rules, assist their meetings etc.

• One of the main consequences caused by the violent acts was 
the stigmatisation and denunciation of the Je’eruriwas as in-
formants or allies both of the army and of the armed group, 
which led them to being threatened and obliged to further dis-
placements.

• There is a pattern in the re-victimisation that several of the 
Je’eruriwa have suffered before state institutions. The Unity 
for Victims has denied the recognition of various members  
in the Unified Registry of Victims (RUV for its letters in 
Spanish) 
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5. DAMAGES SUFFERED BY THE 
JE’ERURIWA COMMUNITY 

wẽkᾶ basabᵾkᵾ wijaroti- Rhythm Instrument for sacred dances

• Considering the narratives of the Je’eruriwas it is vital to  
acknowledge the psychosocial aspects that have affected 
them. Many were still children or adolescents during the col-
lective displacement and the various individual and family 
displacements.

• Based on a workshop and recounts of members of the Je’eruri-
wa community, the main damages they suffered on an individ-
ual, family and communitarian level were identified, in order to 
subsequently propose measures of integral reparation. For the 
community the different levels are inherently connected.

• Damage is understood as: “result of criminal actions that vi-
olate the rights of a person or a group. These actions cause 
suffering to the victims and affect all the dimensions which 
support their intimacy, family, social, political, cultural and 
productive life”.12

12  Testimony of Je’eruriwa member.
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5.1. Individual damages:

Individual Damages, identified during a workshop on 20.02.22

Affectations of the well-being, mental and physical health:
A series of psychological and somatic affections were identified. 

• Sadness and pain in the area of the chest and heart due to 
having to separate over and over from their own children, or 
parents and siblings respectively. This pain has never healed 
and is mixed with feelings of guilt especially by mothers.

• Furthermore, a pain in the heart caused by all the disregard 
and marginalisation from society, the Je’eruriwas have suf-
fered, without having done anything.

• In the head and mind area the community members identify 
psychological damage that  remains for life although the fam-
ily has been reunited again.
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• As psychological damages traumata, sequels, drug addiction, 
prostitution, and vulnerability of being victims of urban de-
linquency were identified.

• The Je’eruriwas also feel a limitation in their sense of free-
dom in the cities where they had to move to. There they don’t 
have “where to think” additionally to a loss of ancient wis-
dom, language and knowledge.

• In the region of the ears and mouth they identify a confronta-
tion in listening and receiving lots of “Western ideology” in 
their beliefs, the gastronomy and the ways of thinking. This 
has caused a strong interior contrast and has been a clash. At 
the same time feeling distant from one’s family, limits the 
courage of the interior voice. 

• Regarding the area of the stomach most of the Je’eruriwas 
narrate how they have gone through precarious situations of 
food shortages and unsatisfied needs. Due to these needs, the 
Je’eruriwas became vulnerable to labour exploitation.

• The members of the Je’eruriwa people are forced to change 
their gastronomic habits to chemical processed food which 
pushes them closer to physical extermination.

• Some Je’eruriwas also place the loss of their origins and iden-
tity as an affectation in this part of their bodies, whereas some 
also locate this uprooting and feeling of not being steady in 
their place, in the feet. As a young Je’eruriwa member, who 
was born eight years after the collective forced displacement 
states: “Not knowing your story leaves you in a limbo: like a 
tree without roots.”
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Kũmurõrĩ - Spiritual thinking benches to connect 

Alterations in the basic beliefs:

Human rights violations can change one’s basic beliefs such as:

• Believing (not) to be worthy of being treated with dignity 
in all kinds of situations. A Je’eruriwa woman for example 
states: “I always thought we were worthless, collecting gar-
bage, living poorly, very neglected.”

• Trusting in one’s abilities to act with self-determination re-
garding one’s own plans and life projects.

• Trusting in the protection and security the public institutions 
are supposed to provide for its citizens.

• There are Je’eruriwa members who suffered a lot from the 
forced displacement, the family disintegration and the ab-
sence of their parents who had to go and work elsewhere.  
As a consequence, they ended up in alcohol addictions or 
criminal acts. Such is the case of a Je’eruriwa who was born 
during the arrival of the armed group. He spent his first three 
months hidden in the jungle. After that he lived in precarious 



37

situations which led to his father almost killing his mother 
and finally abandoning wife and child. Later his mother also 
was forced to leave her home, in order to provide for him and 
his siblings. 

5.2. Family damages

• The transformations and readjustments the families face 
in situations of forced displacement go hand in hand with 
changes in the life projects of each family member. These 
life projects mostly must be put on hold until the immediate 
family situation is resolved.

• Many families were subdued to separations due to the armed 
and sociopolitical conflict, causing damages, such as the af-
fectation of the family bond. These separations cause identity 
issues in each family member. Children, teenagers and young 
adults are the most affected, because they are still in the phase 
of developing their personality and life projects.

• The displacement leads the family members to change their 
roles and the way they relate to each other. Therein the be-
haviours and responsibilities which may be typical of being 
man, woman, child or parent change, grow or are limited.13

• The collective displacement caused community members, 
who are all family members of the descendants of Eduardo 
Rodríguez Pava and Yolanda Mercedes Macuna  at the same 
time, to settle in different regions. The same happened in the 
next generation due to economical needs after the first dis-
placement and further displacements causing family separa-
tions. As a consequence, up to date the community members 

13  Testimony of Je’eruriwa member.
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that descend from the same family group and once lived to-
gether in harmony in their own land, now live apart from each 
other. Some members of family units have not seen each oth-
er in years and yet less lived on the same land.

• Being displaced in cities, the Je’eruriwas cannot implement 
the same systems of education and correction of their chil-
dren, as they are subject to the ordinary law.

• The Je’eruriwa members of different generations all had to 
leave aside their role according to their life cycle stage. They 
had to resign to juvenile manifestations and expressions, in 
order to see to the family economy. They had to assume the 
role of earning money for their family abruptly.

• Even the latest generation of children and adolescents, who 
have not directly suffered the forced displacement have to 
deal with the impacts thereof. They see the consequences of 
it in the family, their siblings etc, causing psychological dis-
tress. Especially when the affected person or his or her family 
members continue suffering from silenced and unprocessed 
trauma. Consequently, Je’eruriwa children and adolescents 
face difficulties in their school performance.

5.3. Material damages:
The community points out material damages such as:

• Houses,

• Animals, crops or chagras,

• Hunting material such as bows, arrows, rifles, and rowing 
paddles,

• Their Cultural Center, called “Maloka” (although this name 
was given by the white people and has a negative aspect as it 
derives from Maluca – Bad)
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Among others that they had to abandon or that were misappro-
priated in the middle of the forced displacement. 

5.4. Collective Damages 

“We indigenous people neither are, nor were born to carry arms, even less 
to kill our fellow human beings” - Oswaldo Rodriguez Macuna - 

• Loss of the ancient territory,

• Damage to their identity as Indigenous Je’eruriwas, which 
is related to them being unable to realise ancient spiritual 
practices such as the ritual Yuruparí which used to be carried 
through in a specific area of their ancestral territory,

• Loss of ancient medical plants which cannot be found else-
where and loss of native seeds.

• Loss of holy objects which had to be abandoned or were 
lost during the displacement, such as the container of Mam-
be (powdery substance made of dried coca and Yarum tree 
leaves, used to “think” and in reunions of the wise) or feath-
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er headdresses and the impossibility to recover or visit the  
remains of their family members.

• Loss of autonomy of the indigenous authorities due to the 
territorial control of the armed group, which tried to insert 
practices contrary to the indigenous cosmovision by the use 
of weapons.

• Alongside the Je’eruriwas lost their freedom of movement in 
their land.

• Increase of illicit coca plantations for drug trafficking pur-
poses instead of spiritual purposes as the sacred coca plant is 
used for by the Je’eruriwas.

5.5. Interpretation of the damages under  
a gender perspective:

najᵾtuti - Casabe

• At the moment of the forced displacement three of the Je’er-
uriwa women were pregnant and one was in postpartum condi-
tion. Therefore they were in conditions of major vulnerability.

• Women faced increased exposure to humiliations and dis-
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criminations: For them the cultural shock in the cities was 
even bigger than for their male relatives. In many of the fam-
ilies there were separations of the couples. There was a case 
of a separation due to intrafamiliar violence against a Je’er-
uriwa woman. She and a sister of hers ended up being single 
mothers in charge of maintaining their families with double 
responsibilities, making it impossible to offer their children 
the necessary economical and emotional support at the same 
time. In consequence they still suffer from a major feeling of 
guilt than can be observed in their male companions.

• Pattern of discrimination: Je’eruriwa women faced discrimi-
nations and were excluded by the families of their white hus-
bands. This affected them strongly both on a psychological 
and on an economical level. Their self esteem decreased and 
there are transgenerational impacts in their daughters and 
sons. “¿The family of that man asked him why he brought 
home such an “Indian, very Indian.”14

• Physical damages: The Je’eruriwa women suffered from dis-
comforts and harm due to their condition of being women. 
One woman had to flee and live hidden in the jungle for 5 
days directly after the birth of her third son. She was in a 
bad state at the moment of the displacement so she was more 
vulnerable to suffering impacts. During the violent acts that 
led to her second displacement she suffered a spontaneous 
abortion, which almost cost her her life.

• Harm in the identity as Je’eruriwa women: The Je’eruriwa 
women played a specific role in their community and had 
very important tasks. Bringing up and educating the Je’eruri-
wa children and a right to attend the Je’eruriwa companion. 

14  Centro Nacional de Memoria Histórica (2014). Aportes teóricos 
y metodológicos para la valoración de los daños causados por la 
violencia. Bogotá: CNMH. Pág. 10.
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The Je’eruriwa woman is compared to mother nature, the one 
who receives and who is in charge regarding nutrition. This 
was interfered with as the community was divided.

• In the youngest generation there are various Je’eruriwa wom-
en who have not learned how to make Casabe (a native dish, 
something like a thin round bread made of Yuca flour) among 
other important things. The tradition of the Je’eruriwas to re-
ceive and attend visitors in their cultural centre is disappearing. 

Wadoa tẽrõ - Mojo jojoyes Species of grubs

5.6. Coping Strategies of the Je’eruriwa population against 
the violent acts and the impacts of the forced displacement 

Identifying the harm caused by the various acts of violence, we 
could also identify coping strategies. The community has devel-
oped its ways of resisting to conserve the very existence of the 
Je’eruriwa people in harmony with their traditions. The have ap-
proached institutions and have achieved the following:

• Recognition of the community through the Resolution 001 of 
2017 of the Direction of Indigenous Matters of the Ministry 
of the Interior: this way the institutional recognition of the 
indigenous community has enabled them to claim their rights. 
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• Recognition by the Constitutional Court to include the Je’er-
uriwa people as one of the peoples in risk of physical and 
cultural extermination, leading to their inclusion through the 
order 351 of 2019 of the same Court. 

• Handling of the procedure of acquisition of land from the Na-
tional Land Agency and the transitional justice committee in 
order to establish a “resguardo” (recognised territory of in-
digenous communities). This process is still pending and the 
community keeps insisting on its fulfilment.

• Resistance against the involvement in cultivating coca for 
drug trafficking purposes, such as refusal against the recruit-
ment of minors of the community as far as possible.

• Sowing of ancient plants: despite the difficulties and the lim-
ited space the Je’eruriwas have in the cities they had to flee to, 
they made the best of it to plant their native seeds.

• Enormous efforts to reunite and find various family members 
who had been divided through the displacement in places all 
over the country. With some of them the contact had been 
lost. The reunion has progressed with the aim to strengthen 
the organisational process of the Je’eruriwa people. 
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6. CURRENT STATE OF THE 
JE’ERURIWA COMMUNITY: 

A DIVIDED INDIGENOUS COMMUNITY WITHOUT 
LAND ON THE EDGE OF PHYSICAL AND CULTURAL 

EXTERMINATION

Despite all the situations of violence the Je’eruriwas have gone 
through and the collective and individual displacements that di-
vided them, they have continued their struggle for finding each 
other, reorganisation, and have made a call to resistance and sur-
vival of their ethnic group.

• So as mentioned above, they started a large process with the 
Direction of Indigenous Matters of the Ministry of the Interi-
or seeking their recognition as indigenous community, which 
they accomplished with the Resolution 0001 of the 11th of 
January of 2017 of the same entity. 

• In this procedure an ethnographic study on the existence of 
the Je’eruriwa people as a differentiated people to other in-
digenous communities with specific characteristics was car-
ried through. The beginning of the community (but not the 
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people) was established to have occurred around the 1960ies 
near the river Mirití Paraná, in the Amazon region.

• Pedro Rodriguez Macuna (R.I.P.), the wise spiritual and med-
ical traditional leader, arrived in Villavicencio in the year 
2000 after having suffered another displacement from the 
Amazonas department. He managed to recover economical-
ly and buy a private property located in Vereda San Marcos, 
Inspección de Arenales, in the municipality of Medina, Cun-
dinamarca, where he hoped to relocate with his family.

• Pedro Rodriguez received many relatives who were displaced 
and many of them settled down on his land with their families. 
So they managed to revive the practice of some ancestral and 
cultural traditions, the construction of a Maloka, among others.

• Through the above-mentioned recognitions by the Ministeri-
or of the Interior and the Constitutional Court, the community 
was declared priority within the Unit for Victims and the Na-
tional Land Agency in their search for relocation. The com-
munity had declared that it is impossible for them to return 
to their ancient land out of fear and because the region is still 
strongly influenced by many armed groups, especially dissi-
dent branches of the guerrilla.

• Despite the prioritisation of these entities, the Je’eruriwas 
have faced many difficulties. This has caused the commu-
nity to find itself in a CRITICAL and URGENT risk of 
physical and cultural extermination. These situations are 
described as follows:

• Firstly on the 15th June 2018 Pedro Rodriguez Macuna, in his 
role as representative of the Je’eruriwa community, submitted 
a declaration to the Ombudsman’s Office of the region Cun-
dinamarca with the File No. FSC-HJ000001390. With this  
declaration he aimed to register the indigenous Je’eruriwa 
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community as a collective subject within the Unified Regis-
try of Victims.

• This request was resolved by the Unit for Victims through 
Resolution No. 2018-86434 of 2nd November 2018, by 
which it decided NOT TO INCLUDE the Je’eruriwa Yucuna 
Community from Medina in the Unified Registry of Victims, 
with the main argument that:

Only subjects of collective reparation that have existed at the 
moment the victimising events took place, can access the collec-
tive reparation programme.  (...)” and as the concerned subject 
has been formally constituted since 2014, it’s not evident that 
the recounted events before this date have caused a collective 
damage to the Je’eruriwa Yucuna Community from Medina, but 
rather are situations of individual character or a possible collec-
tive impact on other communities”.

• Appeals against this resolution were filed, which were re-
solved on the 30th May 2019 and on the 18th December 2020. 
Unfortunately the decision not to include the community as a 
subject of collective reparation was confirmed.

• With these decisions the Unit for Victims has ignored the rul-
ing of the Constitutional Court which states:

“The formal recognition of a community through 
the state, for example through administrative acts 
contributes to evidencing the existence of the eth-
nic people, however it is NOT a necessary require-
ment.  So the fact that a community does or does 
not appear in an institutional registry, does not 
mean there cannot exist a collective identity. On 
the contrary a people can exercise its own recogni-
tion as such.” (Summary Sentence T-485 of 2015 of 
the Constitutional Court)
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• To date, the indigenous community is not recognised as a sub-
ject of collective reparation by the Colombian state.

• On the other hand, the National Land Agency began a process 
of acquiring land so that a “Resguardo” could be established 
for the Je’eruriwa community. This procedure was not commu-
nicated or explained to them, even though they had been priori-
tised for this since 2019. They were only informed in 2021.

• The situation of the Je’eruriwas worsens with the death of 
the wise Pedro Rodriguez in July 2021. Some of his heirs re-
quested the indigenous community to leave the private land. 
In consequence all the people who lived on the land property 
in Medina, now find themselves spread over the country once 
again in displacement. As a result, the community no longer 
has a space where they can gather to celebrate rituals or an-
cestral practices such as:

1.- THE SACRED RITUAL OF YURUPARI:

Mᵾno wĩjĩrᾶgᾶ - Tobacco powder

Through YAJE (substance made of various plants used for cures 
and spiritual reasons) the Je’eruriwas acquire knowledge and 
wisdom for the exercise of controlling illnesses, the transmission 
of wisdom such as the sacred stories, dances and shamanistic 
process parting from the law of origin. The diets during this time 
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are very restricted and the cure for consuming alimentation are 
controlled. By not accomplishing this ritual, incurable illnesses 
and possibly the death of apprentices of the culture or their mas-
ter can be procured. 

2) THE RITUAL OF GOJAMASAOCARODO: a ritual to cure 
and prevent severe illnesses of the season caused by Mother 
Earth and also because it is the season of increased deaths and 
the world of the death opens and bad spirits come out, which 
attack life and health of human beings, mainly the week persons 
who don’t protect themselves through rituals and harmonisa-
tions with the owners of nature and Mother Earth.

3) The realisation of AMASARODO:

Is the ritual in which good cures and harmonisations with the 
owners of birth and the origin of food should be carried through. 
It’s related to the well-being and health of all, especially women, 
as owners of the origin and management of nutrition, as their 
physical and spiritual health is strongly related to this season. 
Therefore some cures and  harmonisations of the season with life 
and integral women’s health should be carried through in order 
to prevent illnesses and foster good health. 
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4) For the first months of each year, the Je’eruriwas carry 
through the ritual of the domestic fruit through the dance and 
ritual of the CHONTADURO O JOTAOCARODO (peach palm 
fruit).

Jaibeko yeseago rᵾmᵾᾶ basa riojᵾa Je’eruriwa girl before the 
Chontaduro dance, (marzo 2020) 

Through this dance, a man maintains a close relationship with 
the spiritual beings, nature and human beings. Therefore it is a 
ritual that needs special precaution to avoid death or bad health 
consequences to the most vulnerable population such as children 
and elderly people and traditionals who become vulnerable if 
they have not accomplished the practice of the dance of chon-
taduro or JOTAOCARODO.

“These are the 4 main seasons of our own calendar, which have 
not been practised and surely will continue unfulfilled due to 
lack of adequate room for carrying through the cultural activi-
ties. The worst of all is that the consequences of unfulfillment of 
the rituals according to the seasons of our own calendar affect 
us and our wellbeing and physical and spiritual health.”15

• The Colombian authorities in charge have been informed about 
this whole situation, especially the ones who participate in the 
committee of transitional justice of the municipality of Medina. 

15  Explication of Je’eruriwa authorities. 
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In this mechanism some advances in the process of land ac-
quisition for the community have been presented. However no 
measures have been taken to allow the community to relocate 
at least temporarily in a place that guarantees their life condi-
tions according to their indigenous cosmovision. 

• The Mayor’s Office of Medina offered real estate to relocate 
the community. Nevertheless, this offer only included two 
houses where maximum two or three families could have 
been accommodated. These aren’t conditions that allow the 
community to stay reunited and practise their rituals and so-
cial and environmental customs appropriate to an indigenous 
community. 

• All the above mentioned reflects the CRITICAL situation the 
indigenous community faces today. After suffering a collec-
tive and various individual displacements, they now found 
themselves again in a situation of displacement. Not only 
have they been denied recognition in their quality of victims 
as a people, but in addition they are divided again without 
their own land or a place to practise their customs. Conse-
quently the risk of physical and cultural extermination of the 
Je’eruriwa people has increased. 
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7.PROPOSALS OF INTEGRAL 
REPARATION 

After identifying the damages the Je’eruriwa community suf-
fered from, they defined corresponding proposals for integral 
reparation.

• Most urgent is having their own land and the constitution of 
a “Resguardo” of the Je’eruriwa community. This land has to 
have an adequate size and conditions for the Je’eruriwas to be 
able to keep animals, have Chagras and traditional plants  and 
practise their ancient customs again. Therefore it is vital that 
a centre of knowledge can be built in the place.

• Therefore the Je’eruriwa community must be recognised as a 
subject of collective reparation. 

• Education: Training and agreements for competent members 
of the community to exercise their own proper education in 
terms of maintaining the culture.

• Roads and means of transportation of access to this land and 
infrastructure and services (according to the Act of return and 
relocations).
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• In general regarding the employment issue, the communi-
ty members require capacity building and social security to 
strengthen the community.

• Consultation and coordination with the community in the 
elaboration of a comprehensive reparation plan and the im-
plementation of reparations. This guarantee has been violated 
too many times in the past and present.

• Acts of dignification of indigenous communities and real and 
effective inclusion before all institutions and training pro-
grammes for state officials on inclusion and differential ap-
proach.

• In this regard, advocacy with the Unit for Victims is requested 
for administrative compensation for all victims.

• Psychological Reparation, in the form of psychosocial care 
for individual and collective healing. As its necessity has 
been demonstrated in section 5 above.
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